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Altruistic Rite of God’s Adoration

‘Dr .Waheid M. Shoaib

Religious rites in ancient Egypt were characteriasdery rich
and varied, not merely because ancient Egyptianse weeply
religious and strongly attached to their deitied,dso because they
were extremely careful about satisfying their godsthe sole
controllers over their destiny in the worldly liéad in the afterlife.
Were the multifarious scenes and texts typicahaient Egyptians’
direct acts of worship both individually and in gps, such acts
were not necessarily personal (i.e. egoistic) bometimes
altruistic. These unselfish rituals of adoratioa Hre keynote of the
present study to be handled in light of some anckegyptian
documents.

Terms and Kinds of Adoration

The ancient Egyptian language was expressive ofeanc
Egyptians’ adoration of their gods (whether deitbekings) with
words such as nis,! = <52 22T qwi T3 dsw? for
‘call’, ‘invoke’, &80 nhi, 5 [ DE i 6= I doh’ (rorm)® for
‘veg’, IR snmb,” —INT snm,for pray’, =N rmi*? for

‘weep’,— B spr'}(concm)*® for ‘appeal to’, 128 sm3<™* (cmoy)™®

*Assistent professor - damietta university.faculty barts. department of history
L Wb11,204

2Wb1,227

*WbV,550

“WbV,609

>Whb 11,288

®Wblv,281

"WbV,439

8 W.E. Crum, A Coptic Dictionary (Oxford, 1939), 402a:JCerny, Coptic Etymological
Dictionary (Cambridge, 1976),184

Wb1V,165

OWh1V,165

YWhl1,416

2Wh1v,103
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for ‘pray, ‘bless’, *BF aws® (=h) IR, @di) sw?,
P h csnsi 18 181="0 ‘sw3s'® for ‘adore’, ‘worship’, ‘praise’,
S8 wsd® (Demotic: wit, Coptic: oyanicr)? for ‘address’, and
1% kni Zfor ‘lament’, ‘complaint.

Furthermore, the ancient Egyptians inserted etggioally
Semitic entries into their own dictionary such Q&S@ﬂﬂﬁgfk
‘ery out,call’ 2 J5 BT =K% bk pray 2 W JeT R ysbh
(PN),®  (fi=meseam G (PN for  to  praise’
m&?ﬁ@,ﬁmﬁiﬁﬁ hrn,mhrn ‘praisem%ﬁ%'%'\ﬁ sll
@2 for ‘worship’ , ‘pray’, KT =T sm (@wm) ‘do
homage®

Ancient Egyptian documents are replete with vaggedf scenes
and texts relevant to adorations and prayers aeah&gyptians to
their deities and kings (living or dedd)n order to obtain personal

13 Crum, Dict., 352bCerny, Dict., 160

“WhbIv,125

' Crum, Dict., 334bCerny, Dict., 152

*WbV,426

"Wb1,28

8 Wb IV,171; R. HannigGroRes Handwérterbuch Agyptisch - Deut§Mainz, 1995),722.
Urk IV, 1063, 16.

“Wb1V,63;Urk 1V,1818;11,1846;14,1850;18,1878;15,2116;2,2158;9.

22\Wh1,375

2L Crum,Dict., 504aerny, Dict., 221

*2WbV,132

2 WbV, 541; J. E. HochSemitic Words in Egyptian Texts of the New Kinga@mwh Third
Intermediate Perio@Princeton, 1994), 381; 570.

24 Hannig,Handwérterbuch257;Hoch Semitic Word4.04;129

%5 Hoch, Semitic Word$5;59

?® Hoch,Semitic Words216;298

" Hoch, Semitic Words216;296149;191

28 Crum,Dict., 559a€erny, Dict., 240Urk,V1,129,6

29 Hoch, Semitic Words283-284:406;Hannigdandwdrterbuch833

30 J. AssmannAgyptische Hymnen und Gebé¢feeiburg, Schweiz: Univ., Géttingen, 1999), 1-
16,407-420.The Egyptians adored their kings whetldie or dead. Their adoration took
several different shapes such as the worship af tiemes or their statues. An excellent
illustration of the veneration of kings deified eafttheir deaths is the limestone stela of
Ramessesemperre, from the temple of Thutmosig Huaob in the Faiyum. The owner of this
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privileges in their life and in the afterworld. Maprayers were also
done or said with the specific aim of extendinga@adwvof thanks to
deities for their aid in facilitating the mundareeg. Thanksgiving
prayers said by the leader Amenemtab his god Amon for aiding
him with disclosing the plan of the prince of Kadds penetrate
into the Egyptian army and Need prayers said teaggid’s helff

with filling a certain need as recovery from illseand relief of

=funerary monument is shown adoring on the rightilavking Thutmosis Ill is seated on a
throne.(L. Speleers,Recueil des inscriptions égyptiennes des MuséesauRoydu
Cinquantenaire a BruxelleBruxelles, 1923), 37 n° 133. See also: A. Radwimjtmosis 111
als Gott',in H.Gucksch, D.Polz (Hrsg.), Station&witrage zur Kulturgeschichte Agyptefs
Stadelmann gewidmet ( Mainz,1998), 329-348)scene on the Hildesheim limestone stela of
the soldier Qabeh-hesiu shows him standing in didordbefore a statue of Ramesses Il. (G.
Roeder, ‘Ramses Il. als Gott : Nach den Hildesheidenksteinen aus HorbéZAS61(1926),
59. 60. 63, Tf. 5.2)Amenhotep | was the patron of the New Kingdom waekim community
at Deir el-Medina. (ferny, ‘Le Culte d'’Amenophis ler chez les Ouvriees ld Nécropole
Thébaine’ BIFAO 27 (1927), 159-203.) An important literary expiesof kingship cult is the
Hymn to the King (in Egyptian dwA nsvidrk 1V,1999,13). Many examples survive from the
New Kingdom (see V. Condoseven Royal Hymns of the Ramesside Period: Pafymis
CG 54031 Minchneragyptologische Studie®7 (Berlin: Deutscher Kunstverlag, 1978), 64-
73.) and there are depictions of such worshipherform of an official kneeling with arms
raised before the name of the kind>(111,105f,202b,237c). An example found at Hermopoli
and dating to the Ramesside Period is accompanjeal fieroglyphic inscription giving the
phrase dwAnswt (A. Hermann, ‘Bericht Uber die Ausgrabung deutschen Hermopolis-
Expedition1935' MDAIK 7(1937), pl.10 a.), while other representatiorssarcompanied by a
hieroglyphic inscription giving the phrases: iAwngLD [11,202¢), iAw n kA nswt (HgA) and
rdi iAw n nTr-nfr. LD I1ll,47a,202b,138n). The royal texts also showed &ygyptians’
adoration of royal names, as in the text of kingh8e | on the temple of Kanais, in which he
mentioned that he dug a well for the safety ofdtars and for “sanx.sn dwA-nTr Hr rn.i m nxt
rnpwt iwt” having my name worshipped in the yeasyscome.”KRI 1,66;5-6. An example of
adoring the royal statues is the scenes of theialfi worshipping the king’s statue such as the
scene of Cairo stela JE 20395, in which its ownerdduiotef is adoring the statue of deified
king Ramesses Ill. R. El-Sayed, ‘Stéles de paitgcsirelatives au culte rendu aux statues
royales de la XVllle a la XXe dynastiB|FAO 79 (1979),155-162,pl.46.

*1PM 1/1, 170175,No.85.

%2 |n the New Kingdom, a new aspect of adoration @rasd got marked by direct contact
between the worshipper and his god — an aspectagvecof monotheism itself which was
clearly observed in the instructions of Amenemope Ani.( S.A.B. Mercer, ‘The Wisdom of
Amenemope and MonotheisnEgyptian Religion2 (1934),18-20; idem, "The Wisdom of
Amenemope and his Religious Ideag&fyptian Relgion2 ( 1934),27-69). Undoubtedly,
Akhenaton’s reforms helped implant this sublimeaide the Egyptians. ( E. Iversen, ‘The
Reform of Akhenaten'GM 155 (1996), 55-59).
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suffering® A compelling example was Ramesses Il who prayed to
his god Amon for helping him with surmounting hagjjam in the
battle of Kadesh!

Definition and Dating of Altruistic Rites of God’s Adoration

The altruistic rite of god’s adoration can be defliras “an act of
worship done by one person or a group of persorssdeity or a
king in the interest of another king or person wita aim of getting
earthly or religious benefits, showing greatespees and love for
either of them, as well as fighting an overwhelmitgsire for
communicating with any of them. The texts unveilbd fact that
ancient Egyptians had practiced such altruisticatg as of the
beginning of the Old Kingdom till the end of thedP&onic periods.

Division of Altruistic Rites of God’s Adoration

The altruistic rite of god’s adoration was not oalfunerary rite
but also a secular one practiced by ancient Egypiiathe favor of
the living and the dead, whether kings or persdimss rite was
representative of political and religious conceptio each era as
evidenced by the great difference between botlhemt The texts
of Old Kingdom laid bare that Egyptians were pr@aotg such
altruistic rituals only in their god-king’s favanpt in the interest of
ordinary persons. Based on the dissemination oivichgalism
stemming from the social revolution during the Firgermediate
Period® Middle and New Kingdoms witnessed widespread
practices of such altruistic rites in persons’ fau®ontrary to the

% Many funerary stelae of the sick who were curedhefr illness just after their supplication
to their gods were found especially at Deir el-MediSee; B.Gunn; ‘The Religion of the Poor
in Ancient Egypt’, JEA 3(1916),81-94;J.Baines; ‘Practical Religion ancetPj JEA 73
(1987),79-98.

% A.H.Gardiner,The Kadesh Inscriptions of Ramsessegbford, 1960), KRI 11,§111-125
.One of the four hymns found in the tomb of RamesXds that in which a person is praising
and praying to the god for helping him triumph oles foe who betrayed him and usurped his
job, see, A. Erman, ‘Gebete eines ungerecht Vedolgund andere Ostraka aus den
Konigsgrabern’ZAS38(1900), 19-41.

% s.Seidlmayer, ‘The First Intermediate Perio®@HAE, 118-174;E.HornungHistory of
Ancient Egyp{Cornell Univ. Press, 1999), 42-47.
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Old Kingdom, such ritual practices in the New Kioga mirrored
the human nature of kings and their roles as madidbetween
gods and peopld&sas well as the conflict over the throne as
exemplified in the deceased king’'s prayers to gadke favor of
the heir to the throne.

l. Rite of God’s Adoration in the Living Kings’ Favor
1.1 In the Old Kingdom

1.1.1 The false door inscription in the tomb of ttlgef physician
Nenekhsekhmet at Saqgara makes clear that theSahgre had
offered him two false doors of Turra limestone ®oaced in his
mastaba. Hence, the chief physician prayed to ailied in the
interest of the god-king and also asked the visitdfrhis tomb to
pray to the gods in the king’'s favor as long ag/ théore the god
Re. The chief physician himself is explicit on this

TN~ 2R =5 T¢ =B} [} ST S=lg % @
=2 A=l Z20ERNT ~l—gh=e =R =T~ T%10=2%
2 e R A== =R T T Do= 45 2% = (08}

oo %

rdi. 3w n nswt <3 dw3 ntr nb n S3hw-R¢ sk sw rh hn¢ Sms.w r- dr.fir
is pry ht nb m 3 n hm.f hpr hr-wy sk rdi.n n.f ntr si3 ht m ht n-<3.t
Spss.frntr nb in mri.tn R< dw3.tn ntr nb n S3hw-R¢ ir.n nw(.i).

“Giving praise to the king greatly and lauded evgoygl for Sahure's
sake, for he knows the desire of the entire siben anything
goes forth from the mouth of his majesty, it imnagdiy comes to
pass. For the god has given to him knowledge oigdhithat are in
the body, because he is more august than any fjgdullove Re,

% D.P.Redford, ‘The Concept of Kingship during thigHfeenth Dynasty’, irAncient Egyptian
Kingship (Leiden, 1995), 157-184;Radwan, in Fs Stadelm&29-349. Of the intercessory
prayer in ancient Egypt and Bible; D.Sweeney, ficéssory prayer in ancient Egypt and
Bible’ in S.Israelit-Grol (Ed.),Pharaonic Egypt: The Bible and Christianity Jerusalem,
1985),213-230.

7 Urk 1,38ff.
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you shall praise every god for Sahure's sake, vithdhis for mé&®
(or who constructed this my tomb¥”

2.1.1 In his narration of his third- expedition e’ (one of his
four major expeditions) inscribed on the facadeha tomb at
Aswan, the governor of Upper Egypt Harkhuf mentarieat he
followed the ‘Oasis route’ from Abyddswhere he witnessed a
clash between two tribes: Yam in Upper Ndbiand Temeh. He
decided to make a compromise between them to shswgdod
intentions and to secure the trade routes assigmdédm by his
king. To reach that compromise, he managed to chdmn the
stronger chieftain who accepted the compromisepaaged to all
godiin the favor of the ruling kit Harkhuf is also explicit on
this:

1320 Ja—31=H Z0%ge=0500 Z o~ fl o
PR I S0 R T RN === d="3=8)) A=
Lilpeo—lp Do Nt—e==N\)G=FIr=5—
e=Fxg T T=-1131%%
iw gr 3b.n wi hm.f m hmt.nw sp r Im3 pri.n.(i) m [T3-wr Jhr w3t
wh3t gm.n.(i) hk3 Im3 Smi r.f r 8-Tmhw r hwi Tmhw r k<h imntt n pt
iw pri kwi m-s3.f r 3-Tmhw shtp.n.(i) sw r wn.f hr dw3 ntr.(w) nb.w
n it.

“His Majesty sent me a third time to Yam. | settfofrom the
Thinite nomé&° upon the Oast8 road, and found the chieftain of

** BARI,§ 240.

%9 Cf. P.der Manuelian,'The Giza Mastaba Nich and Fubntal Figure of Redi-Nes’, iffor
his Ka Studies in Ancient Oriental Civilizatioho. 55 (Chicago, 1994), 65.

40 G.W. Murray, ‘Harkhuf's Third JourneyGJ 131, No. 1 (Mar., 1965), 72-75

“1 M.Valloggia, ‘This sur la route des OasiBIFAO 81s (1981), 185-190;L.L.Gidd§gyptian
OaseqWarminster, 1987), 51-52.

“2 Yoyotte thought that Yam was located further nanttihe Libyan desert. J. Yoyotte, ‘Pour
une localisation du pays de larBIFAO 52 (1953),137-178.

43 0. BatesThe Eastern Libyand.ondon ,1914), 211.

*Urk 1,120f.

> M.Valloggia, BIFAO 81s (1981),188.

%6 The word ®I B uwHAt is first encountered towards the end of th&hFDynasty as a
designation for a specific locality: Balat in thakhleh Oasis. Later on it was used for all the=
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Yam gone to the Tjemeh-land to smite the Tjemethéowestern
corner of heaven. | went forth in pursuit of himthe Tjemeh-land,
and | satisfied him so that he praised all the gdas the
Sovereign.”’

Thus the preceding two texts lay bare that thedagg of the
altruistic rite of god’s adoration prevalent in tiidd Kingdom
revolved around glorification and deification ogthuling king and
expressed deepest gratitude for his generositppadhandedness.

2.1 In the New Kingdom

The tone of altruistic rite of god’s adoration diféd widely, being
at that time expressive of the worshippers’ su@pilon to gods for
protecting their kings and perpetuating their reigs evidenced by
the following examples:

1.2.1 In the text on back of a black granite graaf two seated
statues in the Museum of Turin representing Kingd#dtheb and
his wife Mutnodjmet, the king told the story of hymuth, his
political life, his coronation in Thebes, and théset of his rule. At
the end of the text, the clergy prayed to Re fapsuting their king
and reinforcing his reign, sayirif:

e === 0802 =TIl ~F == DT 2

o@izo]S i, =lSEl—== TURMSI L -Z=
IERNT-%27

nhp.sn r sw3§ n R¢ tp-dw3yt r< nb sk3i.k n.n nsyt n s3.k iri hrt ib.k

Dsr-hpr.w-Re<-stpn-R¢ di.k n.f hh.w m hb.w-sd di.k nht.w.f r 8.w

nb.w mi Hr-s3-Ist mi shtp.f ib.k m Iwnw m hnmt psdt.k.

=oases of the Libyan desert. The word occurs alsdeimotic, Coptic and Arabic. Giddy,
Egyptian Oases52; J.Leclant, ‘Oasis. Histoire d'un mot’, Anla croisée des études libyco-
berbéeres. Mélanges offerts a P. Galand-Pernet & aland (Paris, Librairie Orientaliste Paul
Geuthner, 1993), 55-60.

4" GardinerE.Ph(Oxford, 1961),10BARI,§ 335; LichtheimAEQ|I,25.

B Urk 1V,2120,12-17.
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“They rise early to praise to Re in the morning rgveay: “May
you exalt for us the kingdom of your son who s&ssfyour heart,
Djeserkheperure, Setepnere (Horemheb). May you wiveim a
myriad of royal jubilees, and cause him to be vicies over all
lands, like Hr-s3-Ist (Horus-son-of-Isiy according as he satisfied
your heart in Heliopolis, united with your divinefead.*®

2.2.1 The prayer of the Overseer of the treasuy works called
Djehut on the stela on the facade of his tomb iebEs (No. 1£§
for the king Tuthmosis Ill and queen Hatshep3ut :

m}“ﬁ’ﬂmquW%ﬂkk&%J S =y Y
G2\t 24 (=a A+ EITTIV S

rdit 3w n Imn-R¢< nsw ntr.w sw3§ hm.f m hrt-hrw m wbn.f m i3btt pt
hri-tp “nh wd3 snb nsw-bity M3<t-k3-R¢ di “nh dd nswt-bity Mn-hpr-
Re< di nh dd w3s snb mi R¢ dd.

“Giving praise to Amon-Re, king of gods; adorings hajesty
every day at his rising in the eastern heaventhi@isake of the life,
prosperity, and health of king Maat-ka-Re (Hatshé&pgiven life

forever, and king Men-kheper-Re (Tuthmosis Ill)ven life,

stability, satisfaction, health, like Re, forever.”

3.2.1 Behind the doors at Deir el Bahri, Senneng,architect of
the temple of Hatshepsut at Deir el Bahri, causelld carved a
small figures of himself kneeling or standing whiands upraised in
the act — as the accompanying inscriptions tells o0&

A= -22or WDEF T (CPU)E B rdit 3w n Imn (or Hwt-Hr)

hri-tp “nh- wd3-snb M3<t-K3-r¢ <nh dt “ giving praise to Amon (or
Hathor) on behalf of the life, prosperity, and tleaf Maat-ka-Re
(Hatshepsut)— I|V|ng forever52 or, in one instance:

LY s mj? ) =O\rdlt Bw n Imn di.f snsn 8w
“®BARIII,E32.
0 pMm /1,21,

L Urk 1V,420,6-9.
2\W.C.Hayes, ‘Varia from the Time of HatshepsMDAIK 15( 1957), 80-81,fig.l, G-K.

-113-



(11) el G DU plall AaTY) dlaa

<3-hpr-k3-R< ndm n mhyt “giving praise to Amon that he may cause
Aa-kheper-ka-Re(Tuthmosis 1)to breath the sweetiwifinorth.”?

4.2.1 In the preamble of a formal letter from theviNkingdom (O.
Toronto A 11)>*the sender said to the receiver:

AN ZAAR DN Z eIV a2 TN T =2 ¢ LI D2

AP INR A RIE NS NG

dd.n.(i) Imn Pth p3-R¢ ntr.w nb.w (m) st-m3<t ssnb pr-<3 <nh-wd3-
snb p3y.i nb nfr imy p3y.i nb m hswt.f m-mnt.

“I pray®® to Amon, Ptah, Pre, and all the gods of the Plaice
Truth:“Preserve Pharaoh, L.P.H, and may my loranb@s favour
daily.”

5.2.1 A rock grotto at Gebel Silsileh for the chalhar Bay/Biya
from the age of Merneptah-Siptah was found, wistane of Bay
praying to Amon in the favor of his king as a mealidoetween him
and Amon>’Above this scene, there is a text pointing to thet f
that the god had accepted the king’'s prayers addveed him with
offerings @d-mdw in Imn-R<¢ nsw-ntrw di.n.(i) nk k3.w dfs.w),
followed by king's names and titles and then agragid by Bay to
the god Amon in the interest of his king with thenaf bestowing
blessings and favors on him. In his supplicationh&® god Amon,
Bay says:

- R B e Ch W)

*3 HayesMDAIK 15(1957),81,pl.XI,fig.I,M,L.

** This model letter is addressed by a chief of @olian to the well known vizier Khay, who
was a contemporary of Ramesses Il. The first parthe letter consists of the customary
greetings and assurances that a writer's dutiebeirg properly performed. The remaining
part of the letter consists of the writer's comptii A.H.Gardiner, ‘Hieratic Texts’, in Univ. of
Toronto to StudiesTheban Ostracal, ed. by A.H Gardiner, H. Thompson and J.G. Milnes
Toronto, and the Bodleian library, Oxford (Torontdniversity of Toronto library, 1913), 16g-
16k, Letter II, rt. 12-30.

> Gardiner, Theban Ostraca), 16h; rt. 16-18,16j;E.Wentel etters from Ancient Egypt
SBLWAWS no. 1 ( ed. by E.S. Meltzer, Atlanta: SarslPress, 1990), 46, No.48.

* Literally ‘say’.

*"LD 111,202c.
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rdi-i3w n Imn-R¢ snty 83 n k3.f hwi.f s3.f nb-Bwy 3h-n-R¢- stp-n-R¢

“Giving praise to Amon-Re, kissing the earth fos ia. May he
protect his son, lord of the two lands, Akhenresetee.*®

6.2.1. Also, the kings were peculiarly charactediz®/ the deities’
supplication to one another in the favor of theivnosafety and
perpetuity and stability of their rule, as evideshcey Ancient
Egyptian document$ such as Konosso inscription of king
Neferhotep (Thirteenth Dynasty) and Speos Artemidssription
of king Sethos I:

1.6.2.1 The rock inscription at island of Konosstidg back to the
reign of Neferhotep from the Thirteenth Dynasty dwhring a
scene alluding to the god Montu’s and goddess Satistress of
Elephantine, response to prayers in king Neferlistépsor and
with the aim of keeping him alive and s&fe.

2.6.2.1. The inscription on the goddess Pakhetrspte walls in
Speos Artemidos including prayers done by the gssidRakhet to
the god Thot in the favor of king Sethos | and Thoésponse to
her prayers. The petitions of Pakhet reads:

IE _tH22IETIoUIREE| 28 BISFAZZ RS
T A SIS0 R AN R L S R TERIS
N e S E =% L IR = A T 2T E
AR 2288 T IR IR S0

imy n.f “nh dd w3s 3wt-ib nb hr.f imy n.f nhh mi hm.k dt wnn.k imy

n.f nht hr nht mi Mnw ..... 3w b3kw.sn n.f twt m ib w¢ imy n.f

mnmnt <§3t snb snb smw mi tnw snhmw imy n.f h*pyw wrw nfr m

ht nbt imy n.f 8w m htp ... ib.f m bw nb mri.n.f imy n.f ntrw nbw

stp.sn s3.sn h3.f m <nh dd w3s m sprt.n s3t.k wrt nn wsf ddt.i

*®BARIII,§ 648.

%9 Cf. U.Luft, Beitrage zur Historisierung der Gétterwelt und ddythenschreibungStud.
Aeg. 4 (Budapest, 1978), passim.

® LD 1I.151h. The text of the scene should read asnT™ di.f anx Dd wAs n sA-Ra Nifr-
Htp, STt nb(t)-Abw di.s anx Dd wAs n sA-Ra Nfr-Htp.
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“Grant him life, stability and dominion, and allyjofrom you
(“him”). Grant him eternity just like your majestgnd everlasting
(as long as) you exist. Grant him victory upon engtlike Min,
[over all foreign lands (?), whose chiefs] and gieas shall work
for him, united with one mind. Grand him abundand avery
healthy cattle, and herbage dense as grasshopBessd him
mighty Nile-flood, productive (“good”) in every nesct. Grand him
the lands in peace,[united?], [to follow] his h&adesire wherever
he wishes. Grand him that all the gods may extbed protection
around him with life, stability and dominion, byetipetition of your
eldest (or mightyylaughter, without neglecting what | sa$t.”

ll. Rite of God’s Adoration in the Dead Kings' Fava

1. Il. The unstable political conditions duringennediate periods
had a great impact on the altruistic rite of gaati®ration, in which
threats and menaces were, for the first time, gteewhoever did
not practice this rite in the ruling king’s favéxt the end of the text
on the funerary sandstone stela, found at Abydds,king
Neferhotep, the king was threatening whoever digeth@®r ignored
his royal decrees or whoever did not pray to the @siris in his
own favor, saying:

wte 2888 - =Nl T =21 &l A= Nl T2 T

~TLAN L= N lTIRNIZE R NTEE = N7 SR o d

NMIZZ I LNESTIS
nn ‘nh rkwty.f wi - - - - tm.t.sn ir hft wd pn n hm.i tm.sn srw wi n
ntr pn §psy tm.t.sn im3 n irt.n.i m htp-ntr.f tm.t.sn rdi n.i hknw m hb
nb n B3-pr pn m hnw hwt-ntr.

“ He shall not live who is hostile to me...... who dhdikregard the
command of my majesty, who shall not exalt me te #lugust god,
who shall not honor that which | have done concerniisgfferings

(1KRI I,35f.
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[who shall not] give to me praise at every feaghaf temple, of the
entire [lay priesthood] of the sanctuary of the péai®

2. Il. When the political conditions became stabiethe New
Kingdom and when its warrior-kings managed to ditalthe first
military Egyptian empire, the Egyptians embarkeddlyo upon
worshipping such kings being their protectors drairtmediators to
the god$? A typical example is king Ahmose |, expeller ofksps
and founder of Egyptian Empire, who was widely adom all
parts of the countr$ particularly in Abydos where religious rites
and a cenotaph were set up for his own sake. Higestvas settling
the disputes between all people, being the sacestiator between
them and their gods and the only one capable ofmaamcating
with his god-father§ The conclusive proof is the stela of priest
Mose from Abydos, which is currently preserved he E£gyptian
Museum (JE 43649): on the very top an image of shwed bark
carried by eight priests, in the middle of it a sdor the god
Ahmose | in front of whom a figure of the queen Aiwe-
Nofreter&® with two sistra waving in her hands, and befoeehiark
the priest Mossupplicating to his god Ahmose to testify and judge
for his son Paser to regain his usurped fiéld.

3.1l. The conflict between kings of New Kingdom ovke throne
also had a major influence on the altruistic ritggod’s adoration.
This rite was mentioned by those kings whose ent@meent was
doubtful, as evidenced by two political documents:

%2 BAR1,§765;W. Helck Historisch-Biographische Texte der 2. Zwischenzed Neue Texte
er 18. DynastigWiesbaden, 1983), 21-29.

63 Cerny, BIFAO 27(1927), 159-213;Radwan, in Fs Stadelmann, 320-B# Altenmilller,
‘Amenophis I. als Mittler’, MDAIK 37(1981),1-7;D.B.Redfor@ihe Concept of Kingshifd57-
184.

64 El-Sayed BIFAO 79(1979),163.

% El-Sayed BIFAO 79(1979),163.

% See W. Helck, ‘Ahmesnofretere als MittlerinZAS 89(1958),89-91;G. Hollender,
Amenophis I. und Ahmes Nefertari: UntersuchungerEntwicklung ihres posthumen Kultes
anhand der Privatgraber der thebanischen Nekrogki@n 1991).

67 G.Legrain, ‘Un miracle d’Ahmés'la Abydos sous le régne de RamsesASBAE16 (1916),
161-164.
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1.3. Il. The First Document is a text of the divimigh of the queen
Hatshepsut who said that her earthly father Thunbpresented
her as the next king to his courtiers and ordehnedtto obey hef’
They all got thrilled, accepted her monarchy ara/ed to gods for
her own sake. The document elaborates orfthis:

INRIZE 1SR RHERE D% RBRI T M T H—%
— iUt Bl TR o= =2 =T 2N D=
M=% (28Ut 5

sdm in nsw sr.w s<h.w h3t rhyt wd-mdw tn nt hnt s<h n s3t.f nswt-
bity M3<t-k3-R¢ <nh dt sn in sn r 88 r rdwy.f(y) hr mdw nsw im.sn
dws3.sn ntr.w nb.w n nswt-bity <3-hpr-k3-R¢ <nh dt.

“The dignitaries of the king, the nobles and theetbf the people
hear this command for the advancement of the digaft his

daughter, the king of upper and lower Egypt, MaaRe

(Hatshepsut) living forever. They kissed the eatthis feet, when
the royal word fell among them; they praised aé tiods for the
king of upper and lower Egypt, Aa-kheper-ka-Ra [ihabsis 1),

living forever.™

2.3. ll. The Second Document is Harris papyrus lmctv Ramesses
IV, just after the assassination of his father Rsswe lll, talked
about many funerary prayers said by the dead kiengdgses Il to
many gods not only in his own favor but also in faeor of his
crown prince Ramesses IV to support his rule amdbilste his
kingship’*

lll. Rite of God’s Adoration in the Favor of Living or Dead
Persons

1. lll. Whenindividualismcirculated among the Egyptians due to
the sharp decline in kings' absolute divinity inethFirst

% B.Ockinga, ‘Hatshepsut’s Election to Kingship: the and Ka in Egyptian Royal Ideology’,
BACE®6 (1995), 89-102.

o Urk Iv,259.

°BARII,§ 238.

""BARIV, § 246,304,351,382.
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Intermediate Period, the rite of god’s adoratiothi@ living or dead
persons’ favor abounded and diversified from thedie® Kingdom
onwards’> Many Middle Kingdom officials especially those
contemporaneous with the reign of Amenemhat It lgfeir
inscriptions at Serabit el Khadifhand Wadi Maghara in Sinai, in
which they tell the next generations to adore gwdsheir own
favor.*

2. 1ll. In the Teaching of Khefi - the ‘Satire of the Trades’, the
father Kheti son of Duauf addresses to his son Repyorship the
god in the favor of his parents to express deeggasitude for their
grace and favor, saying:

Fheed =Rt Tllet e T toe

dw3 ntr it mwt.k ddy hr w3t nt “nhw

“prais% god for your father, your mother, who seti yn the path of
life.”

The rite of Egyptians’ adoration of gods in theangatriots’
favor was not confined to response to the suppis;dut was also

2 3.Quirke, Ancient Egyptian Religior{London: British Museum Press, 1992),155-158;
S.WiebachSonnenlauf und kosmische Regeneration, zur Syskeseat_ebensprozesse in den
UnterweltsbiicherpAAT 71(Wiesbaden, 2007), 147-155.

3 A temple for Hathor (‘Hathor mistress of turqudidmriilt in the Middle Kingdom at Serabit
el Khadim and still important in the New Kingdoninés include private and royal stelae and
many votive offerings, mostly from the Middle andew Kingdom, see: D. Valbelle, C.
Bonnet, Le sanctuaire d'Hathor, maitresse de la turquoiSérabit el-Khadim au Moyen
Empire (Paris ,1996).

"“BARI,720,723.LD 11,137f.

5 A considerable number of scholars believe thah lpdKheti son of Duauf who wrote ‘Satire
of the Trades’ and Kheti who allegedly wrote thestruction of Amenemhat I' are the same
person. G.Posener, ‘Literature’, Tine Legacy of Egyp2nd ed. (edit. by J. R. Harris; Oxford:
Clarendon Press, 1971),,232; R.B.Parkingoites from Ancient Egypt: An Anthology of
Middle Kingdom Writings(Norman: University of Oklahoma Press, 1991), 3d2;Foster,
Echoes of Egyptian Voices: An Anthology of Anciggyptian PoetryNorman: University of
Oklahoma Press, 1992)., 242. Goedicke even sugh#sié ‘Dispute of a Man with his Ba’
‘Instruction for Merikare’, ‘Tale of the Eloqueteasant’, ‘Instruction of Amenemhat I' and
‘satire of the Trades’ were all written by the saiffeeti. H. GoedickeThe Report about the
Dispute of a Man with his Ba:Papyrus Berlin 3QB4ltimore: Johns Hopkins Press,1970).,3-8.
"® W. Helck.Die Lehre des dwA -¢t{Wiesbaden, 1970); LichtheilAEQ,1,191.
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expressive of an inner resolve to show love anpeesfor them, as
did the father Nebre with his son Nakhtamon, theaseus

Bekneamon with his friend Ramose, and the citizertk their

compatriot Sishou.

3. lll. The draughtsman Nebre who was working ateldds
necropolis during the reign of Ramesses Il is wig@hg and
praying with his son Kha'y to the god Amon for esling his
another son’s distress, the draughtsman Nakhtaam@hfor curing
him of his serious iliness; the god consented ® grayers and
restored good health to his son once again. Therfdaalks about
this on the stefd he dedicated to the god Amon: “He made hymns
to his name, because of the greatness of his poMermade
humble entreaties before him, in the presenceeoWthole land, for
the draughtsman Nakhtamon, justified, who lay gicko death,
who was (under) the might of Amon, through his"ski.the end of
the stela, he continues, “I will make this memorralyour name:
and establish for you this hymn in writing uponFar you did save
me the draughtsman Nakhtamon:”- Thus said |, and gal
hearken to me. Now mark, | do that which | havel siiou are a
lord to him that calls upon you, contented in tru@ lord of
Thebesf®

4. lll. A letter dating from Ramesside Period (Mgr&ah-Seti |l
)and sent by the scribe of offering table Bakenatootihe Priest of
Thoth Temple Ramose was found. The letter unearttvea
important points: a) strict discipline and sequetgin on the
borders between Egypt and Syria as well as senamts and their
civil rights and b) the salutation exordium of fleemal letters was
not restricted to the sender’s adoration of gothm ruling king’s

" Now in the Berlin Museum No0.23077,found in the e Necropolis. GUndEA 3(1916),83
8 Gunn,JEA3(1916),83-85.
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favor but extended to the receivérin a formal letter, the
dispatcher says to the dispatcfiee:

e a-KhohRh R QoohRRNK R~ JTRRK RN

—oeosich TR zon o (ol =128 R F LI DUk =K B

ORRBRIAOORRNR DT =INS S TINR T 02 { P &

r- nty tw.i hr dd n p3-R<-Hr-3hty m p3y.f wbn m p3y.f htp.w n Pth
mw nb.w pr Re-ms.sw —mry-Imn <nh-wd3-snb p3 k3 <3 n p3 R<-3hty
imi n.k snb imi n.k <nh imy mmpi.k r< nb.

“I call upon Pre-Harakhti at his sunrise and hisst, to Ptah, to all
the lords of house of Ramesses-Meriamon (RamessésPlLH.,

and to the great ka of Pre-Harakhte: ‘May they gree health,
may they give you life and may you be young evay.d

5. 11l. On the walls of Petosiris tomb, his fatt8ishou say&!
T PR T TeRa N e 1T

n.ti n iri hr mw.f n itt.i ht nty rmt nb nn iri.i sp dw r.s(n) niwtyw nb
hr dw3-ntr n.i iri.n.i

“I have never plundered anyone’s property, | hawever
committed a sin to be blamed for, and all my ciz@dored the
god for my own sake.”

6. Ill Last but not least, the ‘Tale of shipwrecksailor’ revealed
two striking points:

a) Persons could worship a god in the favor obtlaer in
recognition of his favor and graée:

I N Xl R P N
hpr.n rdi.t wi hr ht.i r dw3-ntr n.f

' W. Wolf, ‘Papyrus Bologna 1086. Ein Beitrag zurlingeschichte des Neuen ReichB&S
65 (1969),89-97; Wenteetters from Ancient Eqypi24-126.

8 pap.Beatty V,verso.2,3-6. Many examples of sucmiitas can be found in the study of
Wente,Letters from Ancient Eqyp109-131.

8 M. G. Lefebvrele tombeau de Petosiris(Le Caire, 1923 ), 83,inscr.116;6.

8 Rec.de tarv. 28, line 166; A. de Buélgyptian Readingboofteiden, 1977), 105;5.
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“Then | put myself on my belly to adore for Hiifi.e. Atum-Re).**

b) Kings could adore a god in the favor of perstmsexpress
deepest gratitude for their grace and faior:

125 00=380 == R T AR [0 TR\ er—T 0

T sowmn

F TR CEe L JaMin =2 —

<h<.n <k.kwi hr ity ms.(n).i (n).f in.w pn in.n.i m hnw n iw pn <h<.n
dw3-ntr.n.f n.i hft hr knb.wt 8 r dr.f

“Then | entered in before the sovereign; | presgritehim these
gifts, which | brought from within this island. Tihdne praised god
for me in the presence of the officials of the vehigind.®®
Conclusions
The research led to the following conclusions:

Eirst: The rite of god’s adoration in the favor of nowshippers
was one of the rites performed by the Egyptianmftbe of
Old Kingdom to the end of Pharaonic periods.

Second The selfless rite of god’s adoration included metrely the
dead but also the living (kings or persons), whodans it
was a funerary and secular rite at the same time.

Third : This rite was marked by variety and multiplicitgeing
mostly performed by persons in the favor of otl{&nsgs or
persons), and so did the gods perform it to oneéha&nanly
in the favor of kings.

Fourth: This rite differed from a period to another agsult of the
political and religious changes in the ancient E@yp
society, as evidenced by the varied and differentn$ of
such a rite. Each form expressed the soul andetigaus-
political concepts of each period.

8 v.Vikentiev, The Metrical Scheme of the "ShipwreckSailor” BIFAO 35(1935),34:29,5-6.
8 M.-Th. Derchain-Urtel, ‘Die Schlange des Schiffbhigen’, SAK1 (1974),83-104.

% Rec.de trav. 28,line 174-176; de BuEkgyptian Readingbogi 05; 12-13.

8 VikentievBIFAO 35 (1935),35;32-33.
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